


Tutte le collane editoriali dell’Officina di Studi Medievali sono sottoposte a valutazione
da parte di revisori anonimi. Il contenuto di ogni volume ¢ approvato da componenti del
Comitato Scientifico ed editoriale dell’Officina o da altri specialisti che vengono scelti e
periodicamente resi noti.

All the editorial series of the Officina di Studi Medievali are peer-reviewed series. The con-
tent of the each volume is assessed by members of Advisory Board of the Officina or by other
specialists who are chosen and whose names are periodically made know.



BIBLIOTECA DELL’OFFICINA DI STUDI MEDIEVALI



SOCIETE INTERNATIONALE POUR L’ETUDE DE LA PHILOSOPHIE MEDIEVALE

Presidenti onorari:
T. Gregory, Roma
J. Hamesse, Louvain-la-Neuve
R. Klibansky, Montreal / Oxford ()
W. Kluxen, Bonn (¥)
D. E. Luscombe, Sheffield
J. E. Murdoch, Harvard, Cambridge (USA) (})
A. Zimmermann, Ko6ln

Presidente:
J. Puig Montada, Madrid

Vice-Presidenti:
A. de Libera, Pris-Geneve
T. B. Noone, Washington, D.C.
L. Sturlese, Lecce

Bureau:
P. J. J. M. Bakker, Nijmegen
A. Culleton, Sao Leopoldo
E. Jung, L.6dZ
C. Mews, Victoria (Australia)
P. Porro, Bari
T. Ricklin, Miinchen
M. A. Santiago de Carvalho, Coimbra
C. Schabel, Nicosia (Cyprus)

Segretario generale:
M. J. F. M. Hoenen, Freiburg im Breisgau

Editore responsabile delle pubblicazioni:
K. Emery Jr., Notre Dame (USA)

Commissione del Programma SIEPM 2007
L. Sturlese, Lecce
G. d’Onofrio, Salerno
A. Musco, Palermo
A. Maieru, Roma (1)
P. Porro; Bari

Commissione organizzatrice SIEPM 2007
C. Martello, Catania
A. Musco, Palermo
L. Pepi, Palermo
G. Roccaro, Palermo

Segreteria SIEPM 2007
Officina di Studi Medievali, Palermo
http://www.officinastudimedievali.it



SOCIETE INTERNATIONALE POUR L’ETUDE DE LA PHILOSOPHIE MEDIEVALE

(S.LEPM.)

Universalita della Ragione. Pluralita delle Filosofie nel Medioevo
Universalité de la Raison. Pluralité des Philosophies au Moyen Age
Universality of Reason. Plurality of Philosophies in the Middle Ages

XII Congresso Internazionale di Filosofia Medievale
Palermo, 17-22 settembre 2007

VoruMmE 1I.1
COMUNICAZIONI
LATINA

a cura di
Alessandro Musco
e di Carla CompraGNoO - Salvatore D’ AcosTiNO - Giuliana MUSOTTO
Indici di Giuliana MUSOTTO

%
s“(yo/

OFFIgy,




Carla CompaGNoO ha curato I’editing dei testi della sezione Lulliana; Salvatore D’ AGosTiNO ha
curato I’editing della sezione Latina del vol. I1.2; Giuliana MusotTo ha curato I’uniformita
redazionale dell’intero volume e gli /ndici; Alessandro Musco ha curato la supervisione
dell’editing redazionale del volume ed il coordinamento scientifico-editoriale.

Société Internationale pour I’Etude de la Philosophie Médiévale (S.I.E.P.M)

Universalita della Ragione. Pluralita delle Filosofie nel Medioevo = Universalité de la Raison.
Pluralité des Philosophies au Moyen Age = Universality of Reason. Plurality of Philosophies in
the Middle Ages : 12. Congresso Internazionale di Filosofia Medievale : Palermo, 17-22 settembre
2007. — Palermo : Officina di Studi Medievali, 2012.

ISBN 978-88-6485-025-2 (Intera opera)

V.II.1 : Comunicazioni : Latina / a cura di Alessandro Musco ... [et al.] ; indici di Giuliana Musotto.
(Biblioteca dell’Officina di Studi Medievali ; 14.11.1)

1. Musco, Alessandro

II. Compagno, Carla

III. D’ Agostino, Salvatore

IV. Musotto, Giuliana

1. Filosofia — Medioevo — Atti — Palermo

180 CDD-21

ISBN 978-88-6485-049-8 (vol.II.1)

Cip: Biblioteca dell’ Officina di Studi Medievali

I'saggi qui pubblicati sono stati sottoposti a “Peer Review” / The essays published here have been “Peer Reviewed”

Collana diretta da:
Armando Bisanti, Olivier Boulnois, José Martinez Gasquez, Alessandro Musco, Luca Parisoli, Salva-
dor Rus Rufino, Christian Trottmann, Pere Villalba i Varneda.

Copyright © 2012 by Officina di Studi Medievali

Via del Parlamento, 32 — 90133 Palermo

e-mail: edizioni@officinastudimedievali.it
www.officinastudimedievali.it - www.medioevo-shop.net

Ogni diritto di copyright di questa edizione e di adattamento, totale o parziale, con qualsiasi mezzo ¢
riservato per tutti i Paesi del mondo. E vietata la riproduzione, anche parziale, compresa la fotocopia,
anche ad uso interno o didattico, non autorizzata dall’editore.

Prima edizione, Palermo, luglio 2012
Stampa: FOTOGRAF — Palermo

Grafica editoriale: Alberto Musco



INDICE
TABLE DES MATIERES
TABLE OF CONTENTS

VOLUME I

SESSIONI PLENARIE

P. Gaspare La BarBera (OFMConv.), Saluto inaugurale XIX
Joser PuiG MONTADA, Introduction XXIII
JACQUELINE HAMESSE, Préface XXV

ALESSANDRO Musco, Il XII Congresso Internazionale di Filosofia Medievale a
Palermo XXVII

ALESSANDRO Musco, Universalita della Ragione. Pluralita delle filosofie nel Medievo/
Universalité de la Raison. Pluralité des philosophies au Moyen Age/ Univer-
sality of Reason. Plurality of Philosophies in the Middle Ages XXXI

Loris STURLESE, Universality of Reason and Plurality of Philosophies in the Middle Ages.
Geography of Readers and Isograph of Text Diffusion before the Invention of Printing 1

OLIVIER BouLnois, Pourquoi la théologie? La raison dans la religion 23

RicHARD CRoss, Aristotle and Augustine: Two Philosophical Ancestors of Duns Sco-
tus s Cognitive Psychology 47

CRISTINA D’ ANCONA, Le traduzioni in latino e in arabo. Continuita e trasformazioni
della tradizione filosofica greca fra tarda antichita e Medioevo 73

GiuLio D’ ONOFRIO, Filosofi e teologi a Roma. Ascesa e declino dell universalismo spe-
culativo medievale 105

STEPHEN GERSH, Through the Rational to the Supra-Rational. Four Criteria of Non-
Discursive Thinking in Medieval Platonism 125

Dac Nikoraus Hassk, Latin Averroes Translations of the First Half of the Thirteenth
Century 149

GEeorGl Kapriev, Die Verurteilung von Konstantinopel 1368 — Universalanspriiche
und Provinzialisierung 179

PaoLo LUceNTINI, Ermetismo e pensiero cristiano 195



VIII INDICE DEI CONTENUTI /| TABLE DE CONTENU / TABLE OF CONTENTS

CHARLES H. MANEKIN, The Ambiguous Impact of Christian Scholasticism on Jewish
Philosophy in the Late Middle Ages

ConsTANT MEWs, The Harmony of the Spheres: Musica in Pythagorean and Aristote-
lian Traditions in Thirteenth-Century Paris

PasQuALE Porro, Individual Events, Universal Reasons. The Quest for Universality
(and its Limits) in 13" Century Theology

MARWAN RASHED, Lumieres Abbassides

THoMAS RICKLIN, Les voies de ['invention. Les langues vernaculaires de la Méditer-
ranée latine comme berceau du premier humanisme

IRENE ROSIER-CATACH, Sur [ 'unité et la diversité linguistique: Roger Bacon, Boéce de
Dacie et Dante

Josep-IGNAST SARANYANA, Filosofie regionali e regionalizzazione della filosofia
nel Medioevo

TuLLio GREGORY, Per una storia delle filosofie medievali
Indice dei nomi

Indice dei manoscritti

Curricula dei curatori

Comitato Scientifico / Advisory Board dell’ Officina di Studi Medievali

VOLUME II.1

ALESSANDRO Musco, Universalita della Ragione. Pluralita delle filosofie nel Medievo/
Universalité de la Raison. Pluralité des philosophies au Moyen Age/ Univer-
sality of Reason. Plurality of Philosophies in the Middle Ages

Latina

Juan CarLos ALBY, Martyrium verum, sententiam eorum. La critica de San Ireneo a
la concepcion gnostica del martirio

ROBERTO ScHIAVOLIN, Mysterium magnum: [ ‘anima come secunda trinitas nel pensiero
di Mario Vittorino

PaurLa OLIVEIRA E SiLvA, Visio Dei ineffabilis. La vision de Dieu comme expérience de
communion chez saint Augustin

RENATO DE FiLIPPIS, La retorica al servizio della “‘filosofia” nell’alto Medioevo

IoNAcio VERDU BERGANZA, Humildad y verdad en Agustin de Hipona

215

231

251
273

291

309

333
347
361
379
381
383

XIX

11

19
29
37



INDICE DEI CONTENUTI / TABLE DE CONTENU / TABLE OF CONTENTS X
CHIARA MILITELLO, I] rapporto fra oggetti geometrici, generi e specie in Alessandro di

Afrodisia e Boezio 45
JUVENAL Savian-FiLHO, Qualitas singularis et qualitas communis chez Boéce: une

convergence de philosophies 53
ARMANDO BisoGNo, Ragione e fede nel paradigma teologico dell eta carolingia 65
Josk Luis CANTON ALoNso, EI hombre como lugar del universal en Escoto Eriugena 73
ErNESTO SERGIO MAINOLDI, Scottorum pultes. Per una rivisitazione della questione

irlandese nell alto medioevo latino 83
ILARIA PARRL, L’ ermetismo nella Cosmographia di Bernardo Silvestre 91
Carro CHiurco, Ganymede versus natura. Philosophical implications of Three

Twelfth-Century works on homosexuality 99
GIACINTA  SpPINOSA,  Traduzioni e mneologismi medievali per un’antropologia

teologica:cognitivus e cognoscitivus 107
Joun A. DEMETRACOPOULOS, The stoic background to the universality of Anselm s defi-

nition of “God” in Proslogion 2: Boethius’ Second Commentary on Aristotle s

De Interpretatione ad 16a7-11 121
SERGIO PAoLO BONANNL, Anselmo e Abelardo. Alle radici della theologia tra argomenti

certissimi e ragioni verosimili 139
CHRISTIAN BROUWER, L intellection des essences. Anselme et Augustin 151
EiLeeN C. SWEENEY, Anselm in dialogue with the other 159
PieTRO PALMERI, Razionalita e liberta della creatura in Anselmo d’Aosta 169
CoNcETTO MARTELLO, Sull 'uso della filosofia antica nella theologia di Pietro Abelardo 182
GI1UsEPPE ALLEGRO, An plura vel pauciora facere possit deus quam faciat et contra. La

questione dell onnipotenza divina al tempo di Pietro Abelardo 187
VERA RopriGuUEs, Universalis dicitur quod communicabilis: raison et foi chez Thierry

de Chartres 195
Jusst VARKEMAA, Justification of private property. a case for natural reason 203
IstvAN P. BEiczy, Vertus infuses et vertus acquises dans la théologie de la premiere

moitié du XIIF siecle 211
RIcCARDO SACCENTI, La définition de la vertu chez les théologiens de la premiére moi-

tié du XIIF siecle 219
PaoLA BERNARDINL, La teoria dei media tra anima e corpo nel XIII secolo. Una rifles-

sione sulla fisiologia umana nell aristotelismo 227



X INDICE DEI CONTENUTI /| TABLE DE CONTENU / TABLE OF CONTENTS

IRENE ZAVATTERO, L acquisition de la vertu morale dans les premiers commentaires
latins de I’Ethique a Nicomaque

MARCELLO PAciFico, La Coronatio hierosolymitana de/ 1229: 1o speculum dignitatis
regis di Federico II. Un viaggio da Gerusalemme alla Sicilia nell arcipelago
mediterraneo della conoscenza

MassiMILIANO LEnzi, John Blund, Giovanni Filopono e le radici tardoantiche
dell’Aristotele medievale

R. JaMES LoNG, The anonymous De Anima of Assisi, biblioteca comunale cod. 138

VALERIA A. BUrroN, Fronesis: connaissance et dilection du souverain bien chez les
maitres és Arts de Paris vers 1250

CecILIA PanTi, 1] trattato De luce di Roberto Grossatesta. Una rilettura sulla base
della nuova edizione del testo

ApriaNo OLvA, Typologie, interprétation et datation de quelques marginalia au com-
mentaire des Sentences de Thomas d’Aquin

JuaN FERNANDO SELLES DAUDERE, La razon humana es universal porque el acto de ser
humano es trascendental

IeNAcio A. StLvA, Indeterminismo natural y accion divina en De Potentia Dei de Santo
Tomas de Aquino

Sivana Fiiee, Cuatro “filosofias del Exodo” y la critica heideggeriana a la
onto-teo-logia

ANDREA D1 Marto, “Ragioni dimostrative e probabili "o “potenza della testimonianza
e dei miracoli”: due approcci dialogali ai non cristiani in Tommaso d’Aquino
e in Bonaventura

BARBARA FaEs, La violenza nel raptus secondo Rolando di Cremona e Tommaso
d’Aquino
Rosa Errico, Ragione umana e verita. Il problema ontologico del senso dell essere in

Edith Stein interprete di Tommaso d’Aquino

Francisco LEON FLorIDO, La condena universitaria de 1277: ; la ortodoxia religiosa
contra la filosofia? Problemas de interpretacion

Jost ANGEL GARciA CUADRADO, Logica universal y gramdtica particular: la distincion
nombre-verbo en la pardfrasis al Peri Hermeneias de Alberto Magno

ANTONELLA SANNINO, La questione della magia e dell ermetismo nel De Mirabilibus
Mundi

ANDREA VELLA, Universali ed eternita della specie nel De Aeternitate Mundi di Sigieri
di Brabante

235

245

261
271

281

289

301

311

321

329

339

349

357

367

377

387

395



INDICE DEI CONTENUTI / TABLE DE CONTENU / TABLE OF CONTENTS XI
Guino ALLINEY, L acrasia nel pensiero di Enrico di Gand 401
CATHERINE KONIG-PRALONG, L’expertise théologique par Henri de Gand: raisonner

avec des cas 411
Mikorar OLszewskl, Contemplation as via media between praxis and theory. A study

of the prologue to the Commentary on the Sentences by Augustine of Ancona 419
MARCIN BukALra, Reason and rationality in the scholastic outlook on business activity 427
DELPHINE CARRON, Représentations médiévales du sage stoicien a travers la figure de

Caton (XII*-XIV* siecles) 433
MicHAEL DUNNE, Richard FitzRalph on the human mind as a trinity of memory, under-

standing and will 443
Marco Tostg, Specula Principum Lusitaniae. The importance of Aristotle s practical

works 451
SaLvapor Rus RuriNo, La Politica de Aristoteles en la edad media 459
Monica B. CALMA, Jean de Mirecourt et les échos de la philosophie anglaise a I’Uni-

versité de Paris au XIV* siecle 471
CLAUDE PaNAccio, Le nominalisme du XIV* siecle et 'universalité des concepts 481
CHRISTIAN TROTTMANN, Pluralité philosophique dans le traité de Guiral Ot sur la vi-

sion de Dieu 489
FepericA CALDERA, Croire et savoir: science philosophique et sagesse théologique

chez Godefroid de Fontaines 501
JAUME MENSA 1 VALLS, Dall’Informacio Espiritual di Arnaldo da Villanova ai Capitula

Regni Siciliae di Federico di Sicilia: proposte sui neofiti saraceni, ebrei e servi

greci 509
ALEXANDER FIDORA, Concepts of philosophical rationality in inter-religious dialogue:

Crispin, Abelard, Aquinas, Llull 519
Joser MANUEL UDINA, La universalidad de la razon medieval es cuestionable 529
PEDRO ROCHE ARNAS, Desde San Agustin al agustinismo politico en el De Ecclesiastica

Potestate de Egidio Romano 539
Francisco BERTELLONL, La misma causa no puede producir efectos contrarios (Mode-

los causales en las teorias politicas de Egidio Romano y Marsilio de Padua) 549
Davip PicHE, Les débats au sujet de [’espece intelligible et du verbe mental dans les

quodlibeta de Gerard de Bologne (c. 1240/50 - 1317) 557
GIaNFRANCO PELLEGRINO, Meister Eckhart e Dietrich di Freiberg sulla dottrina

dell'imago 565



XII INDICE DEI CONTENUTI /| TABLE DE CONTENU / TABLE OF CONTENTS

Lypia WEGENER, Meister Eckharts unbekannte Erben: der Traktat Von dem anefluzze
des vater als Beispiel fiir die Rezeption und Transformation eckhartischen
Denkens in anonymen volkssprachlichen Texten des 14. Jahrhunderts 573

ALESSANDRA BEccARrisi, Der haehste under den meister. Il De anima di Aristotele
nell’opera di Meister Eckhart 587

TamaRr TsopurasHVviLl, Negatio negationis als paradigma in der Eckhartschen Dialektik 595

VOLUME I1.2
Latina
FioreLLA ReTUCCH, Eckhart, Proclo e il Liber de Causis 603
ELisa RuBiNo, Pseudo-Dionigi Areopagita in Eckhart 613
Nabia Bray, Meister Eckhart lettore di Seneca 621
ALESSANDRO PALAZZ70, Le citazioni avicenniane nell opera di Meister Eckhart 631

Guy GuLDENTOPS, Durandus of st. Pour¢ain s legitimization of religious (in)tolerance 639

UsaLpo ViLLant LusteLLy, Intelligere est perfectio simpliciter dicta. Henry's of Liibeck

second quodlibet 651
MARTA VITTORINI, Some notes about the metaphysical composition of individuals in

Walter Burley 659
WiLLiam J. COURTENAY, Avenues of intellectual exchange between England and the

continent, 1320-1345 669
CHRISTIAN RODE, Divine and human reason in Ockham 677

LeoNarRDO CAPELLETTI, Veritas dubitabilis: la polemica tra Wodeham e Chatton sulla

Q. Il del Prologo alle Sentenze di Ockham 685
Jost Maria Soto RABANOS, Aristoteles en la obra De Concordantia legis Dei de Juan

de Valladolid 691
RoLF DARGE, Neues in der spdtmittelalterlichen Lehre vom transzendentalen Guten 703
FaBrizio AMERINL, Paul of Venice on the nature of the Possible Intellect 713
Riccarpo STROBINO, Paul of Venice and Peter of Mantua on obligations 721
ALESSANDRO D. ContlL, Some notes on Paul of Venice's theory of cognition 731
MaARIO BERTAGNA, Paul of Venice's commentary on the Posterior Analytics 739

GABRIELE GALLUZZO, Averroes re-interpreted: Paul of Venice on the essence and defi-



INDICE DEI CONTENUTI / TABLE DE CONTENU / TABLE OF CONTENTS XII

nition of sensible substances 747
MaRrta BorGo, Paul of Venice on the first book of the Nicomachean Ethics: some con-

siderations about the Conclusiones Ethicorum 753
Kazuniko Yamaki, Universalitdt der Vernunft und Pluralitit der Philosophie in De

pace fidei des Nikolaus von Kues 763
PauLa Pico ESTrRADA, Perfeccion unitrina del amor y libertad en De visione Dei de

Nicolds de Cusa 771
Jost GonzALEZ Rios, La pluralidad de discursos y nombres divinos en el pensamiento

de Nicolas de Cusa a la luz de sus primeras prédicas 779
JEsUs DE GARrAY, La recepcion de Proclo en Nicolas de Cusa 789
GREGORIO P1a1a, Pericolo turco, universalita del vero e pluralita delle filosofie nel De

Pace Fidei di Nicolo Cusano 797
Davipe Monaco, La visione di Dio e la pace nella fede 805
Lorenza TromBoNi, [l «De doctrina Platonicorum»: note per un platonismo

savonaroliano 811
PaoLo EpoArRDO FORNACIARI, Ipotesi sulla composizione della Apologia conclusionum

suarum di Giovanni Pico della Mirandola 819
M? SocorrO FERNANDEZ-GARCIA, Pico della Mirandola (1463-1494), precursor del

dialogo intercultural en las 900 tesis de omni re scibili 825
Fosca MARIANI ZINI, Remarques sur |’argumentation topique dans le premier huma-

nisme italien 831
Jost Luis FUerTES HERREROS, Estoicismo y escoldstica en Salamanca a finales del

siglo XVI 839
DANIEL HEIDER, Sudrez and Javelli on transcendentals and divisions of being 849
Davip SvoBODA, F. Sudrez on transcendental unity in his Disputationes Metaphysicae

- the addition of the one to being and the priority of the one over the many 861
GABRIELLA ZUCCOLIN, The Speculum Phisionomie by Michele Savonarola 873
Luict DELLA Monica, «That one cognoscitive power of the soul [...] is a potential om-

niformity». Platonismo e aristotelismo nella gnoseologia di Ralph Cudworth

(1617-1688) 887
Franciscana
P. StpHANE OppES, Presentazione 897



XIv INDICE DEI CONTENUTI /| TABLE DE CONTENU / TABLE OF CONTENTS

P. BarRNABA HEecHicH, OFM, Spunti e riflessioni basilari suggerite dal libro 11l della
Lectura e dell’Ordinatio Del B. Giovanni Duns Scoto edite negli anni 2003-
2007 dalla Commissione Scotista

CHARLES BoOLYARD, John Duns Scotus on Accidents
ANTOINE COTE, The Theological Metaphysics of Odo Rigaldi

Luis ALerto DE Boni, Catholici te laudant omnipotentem - 4 nogdo de onipoténcia
segundo Duns Scotus

Cruz GONZALEZ-AYESTA, Voluntad natural y voluntad libre segun Duns Escoto

MANUEL LAzARrO PuLIDO, La categoria «Pobreza» en la Metafisica de la expresion de
San Buenaventura

GERHARD LEIBOLD, Intentionalitiit bei Petrus Johannis Olivi

GiuLiANA  MusotTo, La seconda questione disputata De dilectione Dei di
Nicola di Ockham

STEPHANE OPPES, La filosofia del linguaggio come filosofia prima nel sistema di Bona-
ventura. Oltre la questione bonaventuriana

Luca ParisoLl, Paraconsistenza scotista: Pseudo-Scoto e Duns Scoto
RoBErRTO HOFMEISTER PicH, Duns Scotus on the credibility of Christian doctrines
ANTONIO RocHA MARTINS, Teologia e Metafora em Sdo Boaventura

TiziaANA SUAREZ-NANI, Unaltra critica alla noetica averroista:Francesco della Marca
e ['unicita dell’intelletto

JunaNa ToIvANEN, Peter Olivi on Practical Reasoning

Lulliana
ANTONIO BORDOY, Notes sur récupération du Psd.-Denys dans la cosmologie
lullienne: questions sur la création du monde

JuLia ButiNA JIMENEZ, Alrededor del concepto de la divinidad y del hombre en el
Llibre de meravelles:de Llull al Humanismo

Marcia L. CouisH, The Book of the Gentile and the Three Sages: Ramon Lull as
Anselm Redivivus?

CarLa CoMmpPAGNO, La combinatoria degli elementi nelle opere mediche di
Raimondo Lullo

CANDIDA FERRERO HERNANDEZ-JOSE MARTINEZ GAZQUEZ, Ramon Llull y el Liber de
Angelis

901
911
923

935
943

953
963

969

975
989
997
1013

1025
1033

1049

1059

1077

1089

1099



INDICE DEI CONTENUTI /| TABLE DE CONTENU / TABLE OF CONTENTS XV

Francesco Fiorentivo, Credere et intelligere dans les ceuvres latines tardives de Lulle 1109

NUriA GOMEzZ LLAUGER, Aproximaciones al Liber de potentia, obiecto et actu de

Ramon Llull 1119
ESTEVE JAULENT, EI Ars generalis ultima de Ramon Llull: Presupuestos metafisicos y

éticos 1129
MarTA M. M. RoMaNo, Aspetti della stramentativa in Raimondo Lullo 1153
Josep E. RuBio ALBARRACIN, Ramon Llull: Le langage et la raison 1163

MARIA ASUNCION SANCHEZ MANZANO, Ramon Llull: Quattuor libri principiorum y la

filosofia de su tiempo 1169
JorGE UscATEscu BARRON, La relacion entre el Ars inventiva veritatis y el Ars

amativa (1290) 1181
Joun DUDLEY, A revised interpretation of the mediaeval reception of Aristotle’s

Metaphysics 1197
FErRNANDO DOMINGUEZ REBOIRAS, Postfazione XXXV
Indice dei nomi antichi e medievali 1203
Indice dei nomi moderni 1215
Indice dei manoscritti 1239
Curricula dei curatori 1243
Comitato Scientifico / Advisory Board dell’ Officina di Studi Medievali 1245

VOLUME III
ORIENTALIA

ALESSANDRO Musco, Universalita della Ragione. Pluralita delle filosofie nel Medievo/
Universalité de la Raison. Pluralité des philosophies au Moyen Age/ Univer-
sality of Reason. Plurality of Philosophies in the Middle Ages XIX

Arabica

CatariNA BELo, Some Notes on Averroes’ Appraisal of non-Islamic Religions, with a
Focus on Christianity and Judaism 1

EmiLy CotTrEL, Trivium and Quadrivium: East of Baghdad 11



XVI INDICE DEI CONTENUTI /| TABLE DE CONTENU / TABLE OF CONTENTS

ALFREDO CULLETON, Alfarabi y Maimonides: la mision trascultural de la filosofia.
Alfarabi and Maimonides: the transcultural mission of philosophy

27

PaoLa D’AteLLo, La speculazione islamo-iraniana tra Sohravardr e Molla Sadra Sirdzi 33

DanieL DE SMET, La perfection de ['intellect et de I’ame selon le Kitab al-Anwar al-
latifa de Muhammad b. Tahir al-Hariti (m. 1188). Recherches de noétique
ismaélienne

RosaLIE HELENA DE Souza PEREIRA, L universalita della Sari‘a e le leggi particolari
(nomoi) nel pensiero politico di Averroé

Matteo D1 Giovannt, Averroes’ Notion of Primary Substance

DEeMETRIO GIORDANI, Conoscenza e visio beatifica. Il Punto di vista di Shaykh Ahmad
Sirhindi

Hans Krawmi, Ibn Ruschds Hermeneutik der Religion

CELINA A. LERTORA MENDOZA, Tres versiones del Concordismo Medieval: Averroes,
Maimonides y Tomds De Aquino

Jost Francisco MEIRINHOS, Was there a Portuguese Averroism in the 14" Century?
Alphonsus Dionisii and Thomas Scotus

IvaNA PANZECA, Il Partau Namah di Sohravardi: elementi filosofici e teologici

INEs PETA, 1] cuore come organo della conoscenza divina nel Kitab sarh aga’ib al-qalb
di Abu Hamid al-Gazali

RAFAEL RAMON GUERRERO, Un caso de didlogo religioso en el siglo X: Las respuestas
del filosofo cristiano Yahyd b. "Adrt al judio ‘Irs b. "Utman

GiuseppE Roccaro, Universalita e analogia: metafisica e logica nel pensiero islamico

ANGELO SCARABEL, Sufismo e conoscenza. A proposito degli Ulit ’l-albab nei versetti
coranici

PINELLA TRAVAGLIA, Considerazioni sulla magia nel medioevo. Il Libro dell agricoltu-
ra nabatea

ELviRa WAKELNIG, Proclus in Aristotelian disguise. Notes on the Arabic transmission
of Proclus’ Elements of Theology

Indica

MARGHERITA SERENA SACCONE, Il Buddha come fonte di retta conoscenza nella
Pramanasiddhi del Pramanavarttika di Dharmakt

MAaRIA VASSALLO, II femminile nelle filosofie tantriche Saiva del Kasmir

39

49
55

67
75

83

93
109

123
131

141

153

165

179
193



INDICE DEI CONTENUTI / TABLE DE CONTENU / TABLE OF CONTENTS XVII
Judaica
JORGE M. AvaLA, La polémica judeo-cristiana de Pedro Alfonso de Huesca 205
MARIENZA BENEDETTO, La divisione delle scienze nell enciclopedismo ebraico medie-

vale: filosofia naturale, scienze matematiche e scienza divina nell introduzione

al Midrash ha-hokmah di Yehudah ha-Cohen 209
RoBERTO GATTI, The Jews And The Irrational: Gersonides’ treatment of dreams, divi-

nation and prophecy 217
Luciana Pepl, Il termine sekel (intelletto-ragione) nel Malmad hatalmidim di Jaqov

Anatoli 229
Jozer MatuLa, Thomas Aquinas and his Reading of Isaac ben Solomon Israeli 239
Josep Puic MoNTaDA, Hasday ha-Sefardi and the Maimonidean Apocrypha 247
Jost Maria Soto RABANOS, Aristoteles en la obra De concordantia legis Dei de Juan

de Valladolid 257
GaBI WEBER, The Esoteric Character of Jacob Anatoli’s Malmad ha-Talmidim 269
Byzantina
Sessione speciale: Symbol and Image in the Middle Age
MARIA BETTETINI, Presentazione 281
STEFANIA BONFIGLIOLL, L immagine, il suo oltre. Eikon e agalma nel neoplatonismo 285
RosanNA GAMBINO, Icona, natura e persona nel secondo concilio niceno 297
FRANCESCO PAPARELLA, Natura e valore dell immagine. La relazione tra segno iconico

e significazione traslata nella cultura carolingia: il caso dei Libri carolini 309
ANCA VasiLIu, Image de personne: [’eikon chez Basile de Césarée 317

sk ok ok sk

GEORGE ARABATZIS, “Mos Geometricus” in Theodoros Il Lascaris 329
ALBERTO DEL CampPo EcHEVARRIA, Combinacion de los paradigmas henologico y

ontologico en Juan Damasceno 337
VaLERIO NAPOLL, Le peripezie della ragione. Debolezza e potenza del 16gos protologi-

co in Damascio 345
MicHeLE Trizio, Un ammiratore bizantino di Proclo. La dottrina dell’intelletto di

Eustrazio di Nicea 359



XVIII INDICE DEI CONTENUTI /| TABLE DE CONTENU / TABLE OF CONTENTS

Indice dei nomi 367
Curricula dei curatori 383

Comitato Scientifico / Advisory Board dell’ Officina di Studi Medievali 385



Alexander Fidora

Concepts of Philosophical Rationality in Inter-Religious Dialogue: Crispin,
Abelard, Aquinas, Llull*

This paper analyses the way in which the genre of inter-religious dialogue contributed
towards shaping the concept of philosophical rationality in the Latin West from the elev-
enth to the early fourteenth century.

To this end, four concepts of philosophical rationality — as these were developed in dif-
ferent inter-religious dialogues and other apologetic writings — will be presented and dis-
cussed: first, the concept of rationality underlying Gilbert Crispin’s (1045-1117) Disputa-
tiones; second, that of Peter Abelard (1079-1142) in his Collationes; third, that of Thomas
Aquinas (1224/25-1274) in De rationibus fidei and the Summa contra gentiles, and, finally,
that of Ramon Llull (1232-1316) as expressed in his Ars.

1. Gilbert Crispin: From Hermeneutics to Philosophical Apologetics

The first author to be considered, Gilbert Crispin, Abbot of Westminster during the
eleventh century, wrote two apologetic dialogues: a Disputatio iudaei et christiani and a
Disputatio christiani cum gentili. The former includes a dedicatory letter to Anselm of Can-
terbury — whom Gilbert may have met during his early years at Bec —, in which the author
explains that the work is, in fact, a report of a genuine disputation he conducted with a
learned Jew on matters of faith." Following the traditional pattern of Jewish-Christian dis-
putations, the dialogue turns out to be a treatise on hermeneutical issues concerning the
interpretation of the Old Testament, with both interlocutors relying on the authority of
Scripture (scripturarum aeque testimonio nitens eidem ipsi).> The merit of this dialogue lies
not so much in its reflections on the relation between faith and reason, but rather in the pro-

* This paper has been written with the support of the research project “The Perception of Islam in Medieval Eu-
rope” (Project FF12008-06919-C02-02/FILO of the DGI-MEC and 2009SGR00824 of the AGAUR-Generalitat de
Catalunya) at the Autonomous University of Barcelona. — I am grateful for the help of Robert D. Hughes (Prague).

! Both dialogues will be quoted from the critical edition of Gilbert’s works by A. S. Abulafia and G. R. Evans:
GILBERT CRISPIN, The Works of Gilbert Crispin, Abbot of Westminster (Auctores Britannici Medii Aevi, 8), Ox-
ford University Press, London-Oxford 1986. In brackets we will indicate the page references to the recent Latin-
German edition: GILBERT CRISPIN, Religionsgesprdche mit einem Juden und einem Heiden, ed. and transl. K. W.
Wilhelm and G. Wilhelmi (Herders Bibliothek der Philosophie des Mittelalters, 1), Herder, Freiburg i. Br. 2005.

? GILBERT CRISPIN, The Works, cit., p. 9 (32).
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cedural remarks it contains, such as, for instance, the Jew’s request at the beginning of the
dialogue for a discussion toleranti animo,’ evoking reason in this context less as a counter-
part to faith than as the opposite of polemics: His in rebus rationi potius vacare volo quam
contentioni.* Yet, while a friendly atmosphere does, in fact, prevail throughout the conver-
sation, this atmosphere does not lead to the conversion of the Jew, for at the end of the dis-
putation the respective positions of the interlocutors seem to be just as far apart as they
were at the start.

The meagre outcome from this authority-based dialogue with a Jew may have served as
the point of departure for Gilbert’s rigorous revision of his apologetics, which, in turn, led
him to conceive of the second disputation, wherein he shifted the dispute to a more general
level: In his Disputatio christiani cum gentili no longer do we find the representatives of
different religions engaged in debate, but rather a Christian together with a gentile, the lat-
ter of whom identifies himself with the pagan theists of the Ancient philosophical tradi-
tion.” Unlike in the former disputation, therefore, arguments from Scripture are dismissed
accordingly in this work right from the outset: Omittamus igitur scripturarum auctoritatem
[..]».% Instead the partners within this dialogue agree that reason alone should be their
Jjudge: «ludicem sequamur rationem.” Now, what is of great interest for the present pur-
poses, is the very concept of reason employed in this dialogue. Gilbert himself gives a very
clear definition of reason, using the gentile, i.e. the philosopher, as his mouthpiece:

Reason is that power of the soul which distinguishes the just from the unjust. And justice involves
giving to everybody and preserving for him that which is his. Therefore, reason requires that men
give to Him, from Whom they come [i.e. to God], that which is His, insofar as they are men.®

This concept of rationality can be traced back, through Anselm of Canterbury, to the
stoicism of Cicero, suggesting a very close link between philosophy as a whole and ethics.’
Again, as in the previous disputation, it seems that reason’s counterpart is not, in the first
instance, faith, for we must seek this counterpart in the ethical domain rather than on the
epistemological level, or at least admit that it has strong ethical implications.

The aforesaid definition of philosophical reason, namely, as the ability to distinguish
between what is just and what is not, is complemented by a number of remarks on the
methodology of philosophical argumentation. Thus, Gilbert opens the disputation with a
reflection on logic, in which he explains that the constitutive parts of logic are invention

3 Ibid., p. 10 (34).

4 Ibid., p. 11 (36).

* Ibid., pp. 62-63 (138-140).

6 Ibid., p. 64 (140).

7 Ibid.

8 Ibid., p. 63 (138): «Ratio est ea vis animi, quae iustum ab iniusto discernit. Tustitita est dare ac ser[vare]
cuique, quod suum est. Ad eum igitur, a quo est homo, exigit ratio, ut homo referat hoc ipsum, quia est homo».

° CICERO, De finibus, V, XXIII, 65, and ANSELM’s Monologion, LXVIIIL. C. J. Mews has pointed to the simi-
larities between Gilbert’s text and another work from the Anselmian milieu: the Disputatio inter christianum et
gentilem; C. J. MEWS, St Anselm and Roscelin: Some New Texts and Their Implications: 1. The “De incarnatione
verbi” and the “Disputatio inter christianum et gentilem”, in «Archives d’histoire doctrinale et littéraire du Moyen
Age» 58 (1991), pp. 55-98, esp. pp. 771f.



Concepts of Philosophical Rationality in Inter-Religious Dialogue: Crispin... 521

and judgment (inventio et iudicium sunt constitutivae partes logicae)."’ With this, he draws
once more on Ciceronio-Boethian source material, also present in Anselm. Along with the
logical tradition leading up to the twelfth century, Gilbert conceives of logic in terms of
Boethius’s In Ciceronis Topica and his De differentiis topicis, works in which invention
and judgment form a complex organic whole.'' He also shares with this tradition the belief
that reasoning, as this is developed in the Topics, is both probable and demonstrative. In a
passage from De altaris sacramento he states:

The topics under which we prove something to be or not to be are either inherent in the thing under
discussion or brought in from outside it. But topics taken from the outside of the subject do not pro-
vide a less convincing fides, i.e. certainty, than those inherent in the thing under discussion.'?

Following Cicero," Gilbert is therefore combining what we would call today topical
and demonstrative arguments in a remarkable way saying that they may both lead to
equally certain conclusions.

With Gilbert one witnesses the discovery of philosophical reason as a medium for inter-
religious dialogue, a discovery which becomes manifest in the transition from a dialogue
between the confessions to a philosophical dialogue about religion. The concept of philoso-
phical reason put forward by Gilbert, stems from the Ciceronio-Boethian tradition and is
characterized, as we have seen, by a strong ethical commitment and a debt to the Late An-
cient dialectical tradition.

2. Peter Abelard: Faith, Reason and Opinion

If we turn to Peter Abelard and his Collationes, we can observe some interesting simi-
larities between this work and Gilbert’s Disputatio christiani cum gentili, even though, as J.
Marenbon has pointed out, it is not likely that Abelard was familiar with this work."

Unfortunately, we are able neither to discuss this question here nor to touch on the dif-
ferent problems the Collationes pose with regard to dating or to the contested issue of the
philosopher’s identity, etc.'® Instead we shall take a brief look, once more, at the concept of

' GILBERT CRISPIN, The Works, cit., p. 62 (136).

1 On the interrelatedness of invention and judgment, as developed in Boethius’s In Ciceronis Topica, and its
role in eleventh-century dialectic, especially in Anselm of Canterbury, see the excellent study by P. BOSCHUNG,
From a Topical Point of View. Dialectic in Anselm of Canterbury’s “De grammatico” (Studien und Texte zur
Geistesgeschichte des Mittelalters, 90), Brill, Leiden 2006, esp. pp. 35-36.

'2 GILBERT CRISPIN, The Works, cit., p. 125: «Loci, ex quibus aliquid esse vel non esse probamos, alii sunt in
ipso, alii extrinsecus ab ipso, unde agitur; nec tamen minorem faciunt fidem loci extrinsecus sumpti quam loci haeren-
tes in ipso, unde agitur». The English translation is quoted (with slight changes) from G. R. EVANS, Gilbert Crispin,
Abbot of Westminster. The Forming of a Monastic Scholar, in «Studia Monastica» 22 (1980), pp. 63-82, here p. 77.

1 Cf., for instance, CICERO, Topica, 11, 8.

14 Cf. his Introduction to PETER ABELARD, Collationes, ed. and transl. J. Marenbon and G. Orlandi, Clarendon
Press, Oxford 2001, p. XL.

'’ For these and other questions, S. SEIT’s comprehensive interpretation of the Collationes: “Dilectio con-
summatio legis”. Abaelards ‘Gesprdch eines Philosophen, eines Juden und eines Christen’ und die Grenzen einer
rationalen Gotteslehre, in M. LUTZ-BACHMANN-A. FIDORA (Eds.), Juden, Christen und Muslime. Religionsdia-
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philosophical reason as depicted in this dialogue.

Abelard insists even more than Gilbert himself on the need for genuinely philosophical
argumentation within the sphere of inter-faith dialogue. He speaks programmatically of two
swords, the sword of Scripture and that of reason, and the range of philosophical reasoning
for matters of faith receives explicit discussion at the beginning of the second Collatio, in
which the philosopher criticises what he calls Gregory’s «escape-clause for wretches» (mi-
serorum refugium), i.e. the question of the relation between insight and merit.'® Even
though the philosopher’s radical position, as expounded in this passage, may not be a faith-
ful reflection of Abelard’s own views on this matter — these views often being expressed in
a more moderate fashion —, it provides a more than tolerable match with the account given
in his late Theologia Scholarium."

As far as the concept of philosophy itself is concerned, there can be no doubt that Ab-
elard moves within the same tradition as did Gilbert, i.e. the stoic legacy. In presenting
himself, Abelard’s philosopher states:

When I had studied for a long time in our philosophical schools and had become learned both in
philosophical reasoning and the philosophical authorities, at length I turned my attention to
moral philosophy. Moral philosophy is the goal of all branches of knowledge; it is so as to study
it that all the other disciplines must first be mastered."®

This concept of philosophy, with its particular stress on ethics, is decisive for the entire
direction the Collationes take. For, as is well known, the Collationes develop around the
idea of the summum bonum, drawing upon Cicero, Seneca and other authors from the stoic
tradition as sources. Yet, in our opinion, it may not be enough to explain Abelard’s strong
commitment in this work to ethics as the cornerstone of philosophy in terms of his familiar-
ity with a certain philosophical tradition alone; this commitment, rather, seems further to
suggest an attempt on his part to provide a philosophical basis that corresponds to the re-
quirements of rational discourse on matters of faith between different communities, here
conceived precisely as leges, i.e. in ethical terms.

As far as methodology is concerned, we find Abelard introducing some remarkable dis-
tinctions into his notion of dialectic as this regards Gilbert. Thus, he opposes opinion and
reason, from the outset, saying that the former, i.e. opinion, pertains to faith when this is
not philosophically justified, while the latter, i.e. reasoning, is the proper activity of phi-
losophy'® — an opposition which reminds one of the controversy between Abelard and Ber-
nard of Clairvaux on the definition of faith as an existimatio.”

loge im Mittelalter, Wissenschaftliche Buchgesellschaft, Darmstadt 2004, pp. 40-95.

'® PETER ABELARD, Collationes, cit., pp. 6 and 88-91.

'7 See the discussion in MARENBON’s Introduction, cit., pp. LV-LVIIL

'® PETER ABELARD, Collationes, cit., p. 3 (English); the Latin texts (p. 2) reads: «Nostrorum itaque scolis diu
intentus et tam ipsorum rationibus quam auctoritatibus eruditus, ad moralem tandem me contuli philosophiam,
quae omnium finis est disciplinarum et propter quam cetera omnia praelibenda sunt studia».

" Ibid., pp. 2 («in omnibus non opiniones hominum, sed rationis sequi ducatumy), 8 («ratio vos induxerit ali-
qua an solam hic hominum opinionem»), 14 («potius hic ratio detinet quam opinio») et passim.

2 On this controversy, P. DINZELBACHER, Bernhard von Clairvaux. Leben und Werk des beriihmten Zis-
terziensers, Wissenschaftliche Buchgesellschaft, Darmstadt 1998, p. 241.



Concepts of Philosophical Rationality in Inter-Religious Dialogue: Crispin... 523

This distinction, absent from the conception of Gilbert, will have important conse-
quences for the further development of dialectic, as shall be seen later. It goes hand in hand
with a reassessment of the validity of certain topics or Joci. While Gilbert claimed that ex-
trinsic and inherent topics may lead to the same degree of certainty, Abelard states most
clearly that this is not the case:

Philosophers have been right to judge the topics of such arguments [i.e. arguments based on
authority and tradition] [...] as entirely extrinsic, resting on opinion rather than the truth and
needing no cleverness of invention at devising arguments founded on them, since the person who
employs them is using someone else’s words, not his own.”'

As in Gilbert so for Abelard, topical arguments are not simply opposed to demonstrative
reasoning, but rather topics and invention form a part of the latter. What is new, however, is
the open opposition Abelard establishes between extrinsic topics, on the one hand, and in-
herent topics, on the other, as regards the kind of certainty they yield. According to
Abelard’s interpretation of the Ciceronio-Boethian tradition,” the only topics capable of
producing strong philosophical arguments — for inter-faith dialogue as well as for any other
purpose — are the inherent ones, while extrinsic topics are relegated to the domain of pure
opinion. Abelard’s views concerning the value of extrinsic topics and of opinion clearly
affect the status of faith, which turns out to be a deficient epistemic mode, when not phi-
losophically founded.

Though one can observe striking similarities between Gilbert and Abelard concerning
their stoic background and their stress on an ethically charged conception of philosophy,
one must conclude that Abelard clearly goes further in the way he describes the complex
relations that obtain between dialectic and faith as regards reason and opinion.

3. Thomas Aquinas: Splitting Topical and Demonstrative Reasoning

With the reception of the Aristotelian corpus in the twelfth and thirteenth centuries, the
philosophical foundations of inter-religious dialogue change considerably. As these
changes cannot be presented here in detail, we shall concentrate on some of the salient phi-
losophical features of thirteenth-century inter-religious dialogue as they are expressed by
Thomas Aquinas in De rationibus fidei and the Summa contra gentiles.

Both works start from the premise that it is of no avail to employ arguments from
authority for apologetic ends, since they would not be accepted by Muslims. Instead, Aqui-
nas sets out in De rationibus fidei by saying that the partners in a dialogue should be con-
vinced by either moral or philosophical reasons, whereas in the Summa contra gentiles he
speaks of philosophical reasons alone.” The fact that Aquinas marks a distinction in De

! PETER ABELARD, Collationes, cit., p. 93 (English); the Latin text (p. 92) reads: «Unde bene philosophi tal-
ium argumentorum locos [...] omnino extrinsecos et a re disiunctos et omni virtute destitutos iudicaverunt, utpote
in opinione potius quam in veritate consistentes et nullo ingenii artificio ad suorum inventionem argumentorum
egentes, cum is, qui ea inducit, non suis sed alienis utatur verbis».

22 For his interpretation, Abelard is more dependent on Boethius and his De differentiis topicis, Il and 111, than on Cicero.

 THOMAS AQUINAS, De rationibus fidei, 1, and Summa contra gentiles, 1, 1-9.



524 Alexander Fidora

rationibus between moral and philosophical arguments and omits the former in the Summa,
is telling. As we have seen, while in Gilbert and especially in Abelard, a pre-eminently
ethical concept of philosophy dominated their discourse, in Aquinas ethical considerations
seem to take a back seat. In fact, from the first chapters of the Summa contra gentiles on-
wards, it becomes evident that the concept of philosophy characterising Aquinas’s apolo-
getics is a purely theoretical one, namely that of Aristotelian metaphysics and its philoso-
phical theology.**

Aquinas combines this metaphysical approach with an Aristotelian epistemology, in
particular with the latter’s theory of demonstration as laid down in the Posterior Analytics.
He shows that there can be no demonstration of God’s essence in the strict sense of a de-
monstratio propter quid, since reason cannot attain God’s quiddity; nor is it possible to
penetrate into his essence by way of demonstratio quia, i.e. through His effects, «since the
effects are not equal in power (virtus) to the causen.” Demonstratio quia only proves the
existence of God, though does not do similarly for the Trinity, the Incarnation or the other
Articles of Faith. This is why, for Aquinas, no necessary reasons, as he says in De rationi-
bus,”® can be adduced to prove the divine mysteries, even though, of course, these latter are
in no way contrary to reason. According to Aquinas, only topical reasons can do so, i.e.
probable arguments such as arguments of convenience, analogies, similitudes, etc.”” With-
out doubt, Aquinas’s treatment here of the concept of topics differs considerably from that
of Gilbert and Abelard, since he regards the topics as clearly opposed to demonstrative sci-
ence — a shift which has to do with the reception of the Posterior Analytics and their scho-
lastic interpretation.

As is well known, Aquinas’s favourite strategy as far as apologetics goes, however, is
the negative one: it consists of refuting the interlocutor’s opposing claims and objections
against the Christian faith, since, in the final analysis, the latter cannot be in disagreement
with the truth. He states:

Whatever arguments are raised against the Articles of Faith, they are not derived correctly from the first
principles, which are established by nature and are self-evident. Therefore, they do not have the force
of demonstrative proofs but are probable reasons or fallacies. And therefore they can be resolved.”

This quotation is remarkable, for, as it stands, it suggests that each and every argument
against the Articles of Faith can positively be shown to be false. However, in his Commen-
tary on Boethius’s De Trinitate, Aquinas gives a more precise account of the question at
stake. Here he says:

* For a more detailed analysis of the position Aquinas develops in the first nine chapters of the Summa contra
gentiles, M. LUTZ-BACHMANN, Rationalitit und Religion. Der Beitrag des Thomas von Aquin zu einer rationalen
Grundlegung des Religionsdialogs in der “Summa contra gentiles”, in M. LUTZ-BACHMANN-A. FIDORA (Eds.),
Juden, Christen und Muslime, cit., pp. 96-118.

% THOMAS AQUINAS, Summa contra gentiles, 1, 3

% 1p., De rationibus fidei, 2.

7 Ibid., 3 et passim.

2 Ip., Summa contra gentiles, 1, 7: «<Ex quo evidenter colligitur, quaecumque argumenta contra fidei docu-
menta ponantur, haec ex principiis primis naturae inditis per se notis non recte procedere. Unde nec demonstra-
tionis vim habent, sed vel sunt rationes probabiles vel sophisticae. Et sic ad ea solvenda locus relinquitur.
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If anything [...] is found [...] contrary to faith, this is not philosophy but rather an abuse of phi-
losophy arising from faulty reasoning. Therefore it is possible to refute an error of this sort by
philosophical principles, either by showing that it is entirely impossible or that it is not neces-
sary. For, as matters of faith cannot be demonstratively proved, so some assertions contrary to
them cannot be demonstratively shown to be false.”’

This passage is more cautious, for it does not claim that all arguments against the Arti-
cles of Faith can be shown to be openly wrong, but merely contents itself with saying that
they can be shown not to be necessary arguments, thus leading to a kind of stalemate-
situation in the dialogue.

In conclusion, what is most important for Aquinas’s account of the philosophical foun-
dations for apologetics, is the fact that he provides a metaphysical basis for inter-faith dia-
logue which is construed in terms of the epistemological distinction between topics, under-
stood as merely probable reasoning, on the one hand, and demonstrative science, on the other,
thus pointing to the very limits of philosophical arguments within inter-faith dialogue.

4. Ramon Llull: Reconciling Topics and Demonstration

Compared to Thomas Aquinas, Ramon Llull has often been charged with an extreme ra-
tionalism for proving, as he claims, the Articles of Faith by means of «necessary reasonsy.
Others have tried to defend Llull against his critics, alleging that those «necessary reasons»
were nothing more than arguments of convenience. Yet, the issue seems to be much more
complicated than these positions suggest.

In fact, Llull’s philosophico-theological programme has to be seen as a direct answer to
the problems of apologetics as these arose from what can be considered the standard ac-
count given in his day. In particular, Llull was not satisfied with the scholastic distinction
between topics and demonstrative science which led to what he felt was an undue opposi-
tion of theology and philosophy. It is precisely this distinction and the opposition deriving
therefrom, that Llull wanted to overcome with his so-called Ars: a system which takes the
basic concepts of the three monotheistic religions of its time (concepts including God’s
attributes, the virtues and vices, etc.) and combines them in mechanical figures (i.e. rotating
circles) in order to convince Muslims (and Jews) of the logical superiority of Christianity
and, so, to convert them to the Christian faith. In integrating logical, ontological, ethical
and also philosophico-theological notions, the Ars offers a point of departure which en-
compasses the ethical approach championed by Gilbert and Abelard as well as the meta-
physical one employed by Aquinas.

Now, in order to bridge the gap between topical and demonstrative reasoning, the Ars,

¥ ID., Expositio super librum Boethii De Trinitate, q. 11, art. 3, co.; English translation from A. Maurer in:
THOMAS AQUINAS, Fuaith, Reason and Theology, Pontificial Institute of Mediaeval Studies, Toronto 1987, pp. 48-
49; the Latin reads: «Si quid autem [...] invenitur contrarium fidei, hoc non est philosophia, sed magis philoso-
phiae abusus ex defectu rationis. Et ideo possibile est ex principiis philosophiae huiusmodi errorem refellere vel
ostendendo omnino esse impossibile vel ostendendo non esse necessarium. Sicut enim ea quae sunt fidei non pos-
sunt demonstrative probari, ita quaedam contraria eis non possunt demonstrative ostendi esse falsa, sed potest
ostendi ea non esse necessaria.
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which Llull termed both inventiva and demonstrativa, presented new forms of demonstra-
tion. In fact, Llull was in complete agreement with his contemporaries, such as Thomas
Aquinas, regarding the fact that neither demonstratio propter quid nor demonstratio quia
were apt for proving in divinis. Therefore, he devised certain new forms of demonstration,
designed to turn topical or, as Llull says, «opinative statementsy, into demonstrative truths,
namely the demonstratio per aequiparantiam and the demonstratio per hypothesim. Both
can be understood as direct responses to the Thomasian account.

Aquinas, as we have seen, rejected the possibility of proving in divinis by means of de-
monstratio propter quid, since God’s quiddity remains inaccessible; similarly, no demon-
stration in divinis is possible for him either by means of demonstratio quia, since the effect
does not possess the same power as its cause. It is precisely here that Llull’s demonstratio
per aequiparantiam comes into the play as a form of demonstration based on equally pow-
erful terms, namely, God’s attributes, whose relation is not one of cause and effect — either
in the sense of a descent or an ascent —, but of equality.’® Along with his theory of the cor-
relatives, this type of demonstration is used by Llull to put forward proofs about God’s in-
ner relatedness and ultimately about the Trinity. However, since much has been said about
the significance of this type of demonstration, we shall not dwell on this.’’

Instead we shall have a look at Llull’s demonstratio per hypothesim, a subject which
seems to have been neglected so far. Actually, Llull does not arrive at an explicit formulation
of this type of demonstration until very late in his life, but it is an underlying feature of most
of his production ever since the earliest days. It is only in 1312, however, that Llull sets out
his theory in some detail, in a book called De novo modo demonstrandi, which he dedicates to
the Emperor of Sicily, Frederic III, and the Archbishop of Monreale, Arnau de Reixac.*

As in the case of Llull’s demonstratio per aequiparantiam, his demonstratio per hy-
pothesim can also be understood as a response to Aquinas, namely to his negative proce-
dure of refuting the arguments against faith. As we have seen, in the more optimistic pic-
ture Aquinas draws of this procedure in the Summa contra gentiles, it seems that any objec-
tions against the Christian faith could be shown to be false. This is Llull’s starting point:
take two not only contrary but also contradictory topical statements about Christian faith as
opposing hypotheses, e.g. God became man and God did not become man. Now, you do
not have to prove that God in fact became man, for it suffices to show that the contradictory
hypothesis is false.”” Indeed, in many of Llull’s works we find arguments which adhere
closely to this pattern: what Llull customarily demonstrates is the impossibility of a sup-
posedly contradictory topical hypothesis, an impossibility which leads to the necessity of
the affirmation of its opposite.

With these new logical devices, Llull’s Ars aimed at reconciling topical and demonstra-

3 Llull already introduces demonstratio per aequiparantiam in his Ars demonstrativa (c. 1283). In 1305 Llull
devoted a whole tract to this topic, the Liber de demonstratione per aequiparantiam, edited by A. Madre in
Raimundi Lulli Opera Latina IX (CCCM 35), Brepols, Turnhout 1981, pp. 201-231.

3! Cf., for instance, the detailed discussion in J. M. RUIZ SIMON, L 4rt de Ramon Liull i la teoria escolastica
de la ciéncia, Quaderns Crema, Barcelona 1999, pp. 238-295.

32 The text has been edited by A. OLIVER-M. SENELLART in Raimundi Lulli Opera Latina XVI (CCCM 78),
Brepols, Turnhout 1988, pp. 339-377.

3 Ibid., pp. 356-360.
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tive reasoning for the purposes of inter-faith dialogue, but not for these purposes alone. For
Llull thought of his 4rs as a universal science which he opposed to standard scholastic epis-
temology, the latter, in his eyes, being deficient because of its undue separation of topics
and demonstrative science. His attempt to bring together both parts of Aristotelian logic
was to have important consequences for the history of philosophy: Nicholas of Cusa, for
instance, took over Llull’s project with his Ars coniecturalis, as did Leibniz with his Char-
acteristica universalis — two philosophical projects which attempted to go beyond the scho-
lastic separation of topical and demonstrative reasoning.

Against this background, the tradition of medieval inter-religious dialogue can be under-
stood not only as a reflection upon the different faiths — an element of no slight importance
itself, of course —, but it is also a significant contribution towards a critical and constructive
determination of the very concept of philosophical rationality and dialectic, and therefore an
integral part of the self-image and self-conception of philosophers and philosophy.





