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right hand the figure holds a globe surmounted by a Greek cross; in his left, a long staff, perhaps a scepter. The architectural setting 
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guilt”); London.BM, OA.9999. (Photo courtesy Trustees of the British Museum)
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Germia

A late antique polis of Galatia Salutaris on the central Anatolian 
high plateau, later an autocephalous archbishopric and metrop-
olis, then a Turkish village by the name of Yürme, but recently 
renamed Gümüşkonak. G. was famous for its healing waters and 
a church of St. Michael that attracted pilgrims from Constantino-
ple and Syria. A 5th- c. basilica was donated by the same Studios 
who also built St. Michael at Nacolea and St. John at Constanti-
nople (fig. 1). A century later, Emperor Justinian came to visit, 
his general Belisarius donated a neighboring estate to a hospice, 
Theodore of Sykeon performed his most famous miracle at G., and 
the church of St. Michael was enlarged to include five aisles and 
a two- storied narthex. Nearby, a hoard of 47 gold coins from the 
reign of Constans II was deposited, probably in connection with 
the Arab invasion and conquest of central Anatolia in 668. A third, 
Middle Byzantine building phase of St, Michael was vaulted, with 
a central dome and mosaics.

G. included several more churches and monasteries, as well 
as extensive necropoleis, but little space for any other buildings. 
The civilian population reportedly lived in two older Roman cities 
within walking distance of the pilgrimage site. One of the Roman 
cities, Mantalos, was home to a local cult of the pagan god Men. 
This may explain why the Christian healing center was newly es-
tablished at G. at some distance from the pagan shrine. Later, 
Mantalos shed its pagan legacy and was apparently renamed Eu-
doxias, after a homonymous member of the Theodosian dynasty.
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Gerona

(Lat. Gerunda). Roman city in northeastern Hispania Tarracon-
ensis; according to Pliny (NH 3.23; see 4.33), an oppidum vivium 
Latinorum, subject to the judicial conventus (court of the provin-
cial governor) situated at Tarraco ( Tarragona; see map 8, B2). 
Ptolemy (Γ. 2.6.69) gives G. an ethnic identity under the Aus-
etani tribe. Two inscriptions — one dedicated to Sabina Tran-
quilia Augusta (CIL 2:4620), the other to Philip the Arab (CIL 
2:4621) — mention res publica gerundesium. Municipal posts are 
mentioned in the cursus honorum of L. Plotius Ascenati: aedil, 
duumvir, flamen, tribune of the Legio III Gallicae (CIL 2:4622). 
The Antonine Itinerary, the Ravenna Cosmography, and the  Peu-
tinger Map all mention G. (see O. Cuntz, Itineraria romana, vol. 1 
[Leipzig, 1929]). The city was the site of a Visigothic mint; issues 
are extant for the reigns of Witteric (603-10), Sisenand (631-36), 
Chintila (636-42), Egica (687-701), and their successors down to 
the last Visigothic monarch in the area, Achila (710-13). The city 
was enclosed within a circuit wall laid out on a triangular plan. 
Muslims took the city in 714.

Prudentius (Peris. 4.30) attests the existence of the martyr Fe-
lix; he describes the city as parva Gerunda. There was a cult to 
St. Felix into the Visigothic period. Reccared (586-601) offered 
a crown to Felix (Julian, Ep. Toletanae Sedis. Historia Wambae 
regis, PL 96:26 and MGH 5:26). There is evidence of a bishopric 
at the end of the 4th c. (letter to Pope Innocent I in connection 
with the First Council of Toledo). Bishop Frontinianius convened 
a council at G. in 517, and Bishop Nonnitus, John of Biclarum’s 
successor (633), is on record for his devotion to Felix (Ildephonsus, 
PL 2, XLVI).

The triangular circuit wall was rebuilt in the 3rd or early 4th c. 
Adjoining the north gate, alongside the Via Augusta, is the Ro-
manesque church dedicated to St. Felix. This church probably was 
constructed on the site of an extramural cemetery, perhaps the 
place where, according to tradition, Felix was martyred. Inside the 
church, against the apse wall, are eight sarcophagi, two of them 
pagan (Koch/Sichtermann.1982, index: “Gerona”), six early Chris-
tian (Koch.2000, index: “Gerona”). Two of the Christian pieces are 
fluted, and one (ibid., fig. 18.4) of the two shows a central  orant 
figure framed within a  mandorla. The other four early Chris-
tian pieces are frieze sarcophagi; one of the four, the so- called 
 Susanna sarcophagus (Sotomayor, 1975, no. 4, or Koch.2000, 
fig. 74.1, pl. 181), is perhaps the product of a  workshop within 
Tarraconensis.
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Fig. 1. Reconstructed plan and section of the mid-5th-c. basilica; St. Mi-
chael, Germia. (Plan © Stefan Giese; used with permission)
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Gesture

The movement and disposition of the body and body parts in 
conventional patterns to convey attitudes, emotions, and ideas. 
Early Christian gestures — e.g., in worship — constitute a sub-
category of the secular evidence for Greco- Roman g. Within the 
latter context, g. were conveyed by whole- body movement and 
by whole- body disposition (posture) or by the movement and 
the disposition of individual body parts — e.g., arms, face (eyes, 
mouth [the kiss]), legs (kneeling), feet, hands, and fingers. The 
pre- Christian contexts in which Greco- Roman g. had become 
conventionalized included the army, the court, the rhetorical 
schools and public venues where speeches were delivered, and 
the theater. Conventionalized g. had also entered the world of 
the pictorial arts; g. were applied widely to figures represented in 
Greco- Roman painting and sculpture (Brilliant, 1963; Neumann, 
1965). No doubt, conventional g. also played a role in the real 
world, in everyday exchange, at home, and in public, but evidence 
to support this presumption is thin.

In early Christianity, the primary place where we encounter 
conventionalized g. is worship. In his treatise On Prayer, e.g., 
Tertullian specifies the proper conditions of Christian prayer and 
compares those conditions with Jewish and pagan parallels; his 
(apologetic) point is to demonstrate the superiority of Christian 
forms over those found in competing traditions. And in his trea-
tise on prayer, Origen (Orat. 2, ed. P. Koetschau [Leipzig, 1899]) 
responds to the queries of two laypersons (Ambrose and Tatiana) 
by an appeal to OT precedents (Ps. 16, 89, 101). Origen envisages 
(Orat. 31.1ff.) multiple postures for prayer, depending on circum-
stance (e.g., if the praying person is sick and cannot stand on his 
feet), but generally speaking, the Patristic tradition contemplates 
conventionalized posture and g. in worship under two major ru-
brics: prayer in a standing posture and prayer in a kneeling pos-
ture. Evidence of the former far outweighs evidence of the latter; 
in iconography, representations of kneeling figures at prayer tend 
to postdate the early Christian period.

The standing posture is best represented under the figure of 
the  orant. In iconography this figure is represented standing 
and facing front, with the arms raised to the sides. The hands are 
usually rendered with the palms facing the viewer and the fingers 
extended. In general, orant figures are shown with the arms raised 
roughly at shoulder level. The figure presents a cruciform aspect, a 
point not lost on early Christian commentators ( Cross).

Acclaiming figures, often displayed as pendants flanking the 
seated Christ or the seated Theotokos, are usually rendered in 
profile; their arms and hands, which are meant to convey the 
message of acclamation, are usually raised in the direction of the 
recipient ( Acclamation). Acclaiming figures represent a form 
of worship in which the person praying yields full veneration to 
the person or deity being venerated and worshiped. Proskynē-
sis, consisting of subjects bowing or genuflecting or prostrating 
themselves before an emperor, is a form of Imperial worship at-
tested in the Tetrarchy, under the Constantinians, and in later 
sources. And evidently proskynēsis was practiced by pious early 
Christians in certain settings — e.g., in pilgrimage, in certain 
penitential contexts, and in ascetic prayer — but it appears that 

proskynēsis was not practiced in the common early Christian eu-
charistic or baptismal liturgies.
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Gethsemane

(Aram./Heb. oilpress). The word “Gethsemane” is twice attested 
in the NT: Mk. 14.32 and Mt. 26.36; see BDAG.2000, s.v. It may 
have become a Christian toponym in the 4th c., although it is 
possible that there was an earlier (pre-4th c.) Christian oral tra-
dition centering on G.; this is a possibility not considered in Tay-
lor.1993, 192ff. Eusebius interprets the name in two ways: as the 
place where Jesus was betrayed (Onom. 174.26-27) and as the place 
where Jesus prayed before he was arrested, tried, and executed. 
At Onom. 74.16-18 Eusebius indicates that the place where Jesus 
prayed was near (πρός) the Mount of Olives; Eusebius claims that 
contemporaneous Christians gathered for prayer in this place. Je-
rome’s attempt to clarify Eusebius is not helpful (Taylor.1993, 195). 
In short, the location of G. is unknown; it could have been in the 
Kidron valley or the approach to the  Mount of Olives. E. Tes-
ta’s interpretation (LA 14 [1964]: 123) that Jewish- Christians ate a 
messianic banquet at G. is a bit of a stretch.

Ed.

Gharbi

(Jebel Gharbi = Jabal al- Gharb). The primary mountain range of 
Roman Tripolitana. G. is a large V- shaped configuration facing 
north, rising over the coastal plain of Gefara (see map 13, K5). 
The western reaches of this mountain range extend into Tunisia. 
The eastern sector, on Libyan soil, is the more fertile part; precip-
itation is greater here than it is in the west, in part because of the 
sheltered area created by the spine of hills running from Tunisia 
southward toward the Gulf of Gabès (south of Sfax). As a conse-
quence, the annual precipitation originating in the little Bay of 
Sidra (It. Sirte, Lat. Syrtis minor) increases as one moves eastward 
in the direction from Tarhunah to Nalut: 155 mm at the latter site, 
255 mm at Yefren, 375 mm at Gharyān, 326 mm at Cusbat (for 
rainfall in adjacent Cyrenaica, see article “Tokra”). In this part of 
late antique G. it was possible to conduct an economy based on 
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